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Women and the Catholic Church in
Maryland, 1689-1776

BEATRIZ BETANCOURT HARDY

rom the mid-1500s to the late 1700s, Catholics in England endured a
d dark period when the law proscribed their church, government agents

hunted for priests, and the courts harassed lay Catholics. During this try-
ing period, women helped to ensure the existence of Catholicism. Even as their
husbands conformed to the Anglican Church for economic or political reasons,
Catholic women remained true to their faith and raised their children in the church.
Partly as aresult of their important role and partly as a result of Catholic venera-
tion of the Blessed Virgin Mary, Catholic women enjoyed a higher status than
their Anglican counterparts.’

Colonial Maryland Catholics have not received nearly as much attention as
English Catholics, but what has been written about them has largely centered
on white men.2 Women’s experiences were in some ways quite different from
men’s: the laws which excluded Catholic men from the political arena and which
proscribed public worship actually provided women with an elevated position
within the Catholic community. But gender and religion were not the only fac-
tors that affected a woman’s life; race and class were extremely important. One
way of exploring the experiences of Catholic women during Maryland’s penal
era is to look at the lives of specific women. I propose in this paper to explore
the lives of Jane Mathews Doyne, a gentlewoman, and Jenny, an enslaved woman.

When Jane Doyne’s {ather came to Maryland in 1637, it was an unstable,
crude frontier society, yet for Catholics, it was the promised land, a place where
they could practice their faith openly. Despite making up no more than about
10 percent of the population of seventeenth-century Maryland, Catholics formed
a tightly-knit community, transacting business together and taking care of wid-
ows and orphans. Their church flourished, for Maryland had no religious estab-
lishment and allowed Catholics to worship freely. Men dominated the church.
Among lay Catholics, as among the general population, men far outnumbered
women, and only male religious orders sent members to this raw frontier. The
Franciscans and others provided a few missionary priests, but the Jesuits sup-
plied the bulk of the clergy. The Catholicism of the proprietary family and of
most of the leading government officials ensured the church a place of special
prominence, with priests giving sermons on public occasions.’

Dr. Hardy is the author of “Roman Catholics, Not Papists: Catholic Identity in Mary-
land, 1689-1776,” which appeared in volume 92, number 2 (summer 1997).
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Jane’s family enjoyed a privileged position within the colony. Her father, Tho-
mas Mathews, had migrated as a free man with four servants, In addition to plant-
ing tobacco on the two thousand acres of land he owned, he practiced medicine,
acted as an attorney for the Jesuits, served as a justice of the peace and sheriff, and
won election to the Lower House. Mathews married twice; his second wife, Janc
Cockshutt, was a Catholic who had migrated to Maryland as an infant and prob-
ably brought a substantial dowry to the marriage. She gave birth to the daughter
who is the focus of this story.*

The Mathews family lived near Jesuit churches, first at St. Inigoes and later
at Port Tobacco, allowing them to attend Mass regularly and enjoy other sacra-
ments such as baptism and marriage. We do not know who Jane’s godparents
were, but many friends and relatives lived nearby who could have acted in this
capacity; quite often, single men were symbolically incorporated into families as
godfathers, and godparents often assumed responsibility for their godchildren
since most children lost one or both parents to death.” Thomas himself died in
1676 at the age of fifty-three, an old man by the standards of the seventeenth-
century Chesapeake, yet not old enough to see his youngest children reach matu-
rity. Like most men with young children, he bequeathed the bulk of his estate to his
widow, giving her the ability to maintain the children.®

The demographic situation—men outnumbered women by as much as three
to one in the 1670s—put enormous pressure on widows to re-marry. Thomas’s
widow did marry, again choosing a Catholic planter, but we know nothing of
their lives together or about Jane’s relationship with her new stepfather. Given
the size of the estate that her father had left, however, it is extremely unrlikely
that Jane ever had to work in the tobacco fields.

As was typical of native-born girls, Jane seems to have married at an early
age—possibly in her teens—to an older man, a widower named Joshua Doyne.
Born into an Anglo-Irish family, Joshua had been transported to Maryland
around 1670 but had returned to Ireland. He immigrated again in 1680 with his
first wife, who soon died, lcaving Joshua to raise four or five children on his
own. By 1688 the widowed father had married young Jane Mathews.”

Around the time Joshua and Jane Doyne married, Catholics in the English
empire were enjoying a renaissance, With Catholic King James I1 on the throne,
enforcement of the anti-Catholic laws in England relaxed. In 1688, however, the
good times came crashing to a halt. The end began innocently enough, with the
birth of a son to King James II in England. As sheriff of $t. Mary’s County,
Joshua Doyne was likely present in October 1688 when the colonial govern-
ment held its official celebration of the birth. A month later, at the invitation of
the Protestant-controlled Parliament, William of Orange landed on the shores
of England, overthrowing James Il in the Glorious Revolution. Disgruntled Prot-
estants in Maryland seized the opportunity to rebel against the Catholic propri-
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etor. Joshua was surely in the thick of things as sheriff. Perhaps he was one of the men
who surrendered the State House to the rebels, or perhaps he made his stand with
the proprietary forces at the governor’s house before they surrendered.®

The rebellion was an almost entirely male affair. Jane Doyne and other
women, however much anxiety they may have felt, did not participate in politi
cal affairs. But Jane and her co-religionists were deeply affected by the rebellion’s
outcome, The English government eventually took over Maryland’s government,
and Catholics were ousted from their offices. Joshua lost his post as sheriff, while
at least three of Jane’s kin forfeited their positions as justices of the peace.” Catho-
lics no longer were allowed to serve on juries. More important for women was
the change in the Catholic Church’s position. In the immediate aftermath of the
rebellion, most of the Catholic priests left the province and the churches closed,
some for nearly four years. The Church of England became the established
church, and everyone, whether Catholic or Protestant, was required to pay taxes
to support it. In 1697 the governor banned proselytizing by Catholics. In 1704
the governor permanently closed the Jesuits’ great church at St. Mary’s City,and
the assembly limited Mass to private homes.

Catholics were still able to worship, because most of the Jesuits’ chapels
were attached 1o their residences and qualified as private. In addition, wealthy
Catholics such as the Doynes had long maintained chapels in their homes, espe-
cially in areas where the Jesuits did not own land. Several Doync relatives, in-
cluding Jane’s brother Ignatius Mathews and her brother-in-law William
Boarman, also owned chapels. The ban on public worship made the network of
domestic chapels even more important, and their numbers increased.”® Later,
the Doynes’ daughters Mary and Jane also owned chapels, as did their grandson
Robert Doyne."

The proliferation of domestic chapels probably made it easier for women to
practice Catholicism. The Jesuits stressed regular attendance at Mass and urged
frequent communion. Despite the priests’ urging, however, pregnant women or
those with small children-—most married women, in other words—may have
found it ditficult to get themselves and their children to a distant church. If the
priest came to say Mass at their home or ata nearby plantation, they surely were
much likelier to attend. Another pious practice made easier by domestic chapels
was visiting the Blessed Sacrament. Following communion, the celebrant placed
the remains of the consecrated host in a goblet-shaped vessel called a ciborium,
which was then placed inside an ornamented box or tabernacle and kept in a
place of honor in the chapel.”

In addition to allowing women to practice their faith more easily, domestic
chapels also elevated the position of women whose families owned chapels,
imbuing the role of mistress of the house with religious significance. Joan

Gundersen has observed that the practice of holding rites of passage—baptisms,
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marriages, and funerals—at home gave Anglican women more influence than if
the ceremonies had been held at church.”® How much truer that observation
must be for Catholic women who oversaw preparations not only for occasional
rites of passage but also for regular services. Although we have no direct evidence,
undoubtedly women were responsible for preparing the chapel for Mass, polish-
ing the silver communion vessels, and maintaining the textiles used in the service.
Most of the probate records simply refer to “Church Stuff,” but the inventory of
Jane’s son-in-law Thomas Jameson provides additional details. When he died in
1734, he owned three sets of “Church Stuff;” but this is clearly a reference to textiles
since the sets were described as red, green, and striped. Jameson also cwned a
tabernacle and bread box, so members of the tamily or neighbors would have been
able to visit the Blessed Sacrament after Mass. Finally, the inventory included
bread iron cutters; presumably his wife was responsible for baking the commun-
ion bread."

It is also likely that women were responsible for providing hospitality for the
visiting priest and for those attending Mass. The number of participants could be
substantial. Boarman’s chapel is one of the few domestic chapels whose dimen-
sions are known: it was fairly large, thirty feet long by twenty feet wide, big enough
to allow possibly 150 people to attend. We know that attendance at the Doyne
chapel also extended beyond the immediate family, for a distant relative left a
bequest to it. Bachelor’s Hope, the Doyne home, was well-situated to draw a
crowd. The Doynes lived near the confluence of the Wicomico and Chaptico rivers
in St. Mary’s County, just north of the large Catholic population of St. Clement’s
Manor and just across the Wicomico River from many Catholics in Charles County.
Indeed, the Doynes themselves likely attended Mass at the homes of friends or
relatives whenever possible.””

Most of the people who owned domestic chapels were quite wealthy, and
the Doynes were no exception. Joshua Doyne earned income from holding of-
fice, keeping a store, and planting tobacco on some of his more than three thou-
sand acres of land. Bachelor’s Hope was larger than most Maryland houses of
the day, with at least six rooms, a dairy, and a kitchen. The Doynes enjoyed a
fairly luxurious standard of living: they ate off pewter plates using silver spoons
on tables laid with tablecloths and napkins; they slept on feather beds with sheets
warmed by a warming pan, dressed in front of a looking glass, and relieved
themselves in chamberpots. Though white servants were becoming harder to
find, Jane and the younger Doyne children did not have to work in the fields for
Joshua owned at least sixteen slaves.'

Jane nevertheless certainly kept busy. Women typically bore children every
two to three years. Jane gave birth to at least four children, three sons and one
daughter. In addition to childrearing, she was also responsible for supervising
the kitcher, the dairy, and the garden as well as producing textiles. Supervising



Women and the Catholic Church in Maryland, 1689-1776 401

food preparation was a particularly important task in a Catholic household due
to the rigorous fasting requirements the church imposed. On fasting days, Catho-
lics were to eat no meat and have only one meal, while on days of abstinence, they
could eat as many meals as they wished but were to avoid meat.*” As the mistress of
the houschold, it would have been Jane Doyne’s duty to ensure that her family—
including servants and slaves—followed these requirements and to prepare meals
accordingly.

In 1698, Jane Doyne’s responsibilities increased dramatically when her hus-
band Joshua died. Like most seventeenth-century husbands, Joshua named his
wife as sole executor, although he also appointed three “Esteemed & Trusty
Friends” to be overseers to help her. All three of the men were Catholics, a reflec-
tion of the closely-knit Catholic community in which the Doynes lived. Joshua
granted Jane a life interest in Bachelor’s Hope, and he divided his sixteen slaves
among nine heirs, breaking up some slave families in the process. In addition,
he bequeathed to Jane the “Church Stuff” for her lifetime and asked her to dis-
tribute one thousand pounds of tobacco to “poor Catholiques.” He also made
bequests to two priests, the Jesuit William Hunter and the Franciscan Richard
Hubbard, and discharged two other priests from the debts they owed him. The
change in government may have left Joshua apprehensive about the future: he
insisted that his children be “taught educated & Nurtured” in the Catholic faith
“and furnished with all necessarys & conveniences to frequent Goeing to
Chappells and Places of Divine Service.” Joshua seemed particularly concerned
over the faith of his youngest daughter, making her bequest conditional on her
staying single or marrying a Catholic."

The task of instructing children and servants in the faith was a major paren-
tal responsibility. The Jesuits urged Marylanders to have family prayers and de-
votions; the duties of a pious family, they preached, included “frequenting ye
Sacraments, constant publick prayers & pious Reading especially on Sundays &
holydays.” Many families owned religious books such as John Gother’s Book of
Instructions or A Manual of Godly Prayers, which provided specific prayers and
devations. Since Joshua Doyne owned books at the time of his death, it seems
likely that the Doynes used these sorts of manuals for leading devotions and
instructing their dependents.”

Even if Joshua had lived, much of the burden for the family’s religious life
likely would have fallen on Jane. Among English Catholics and Chesapeake An-
glicans, women assumed responsibility for the spiritual education of their chil-
dren and dependents, and we have no reason to think it was otherwise for Mary-
land Catholics.”” Indeed, in 1694 a married Catholic woman who had custody
of an orphan was accused of instructing him in the Catholic faith; the court
ordered her Protestant husband to take over the boy’s religious education.” The
assembly also credited mothers with having particular influence over their
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children’s religious education. In 1715 it passed a law allowing the government to
remove the children of deceased Protestant fathers from the custody of their mother,
if she was a Catholic or married a Catholic.”

That Jane Doyne instructed her children well is evident. All of them re-
mained true to the Church, marrying other Catholics and raising their children
in the faith. The Doyne chapel continued to serve as a center for the local Catholic
community. The present-day house at Bachelor’s Hope dates from the carly eigh-
teenth century, when Jane owned the property. One unusual feature of the build-
ing is that the second floor, consisting of a large room over the central portion
of the first floor, can be reached only by an exterior staircase; perhaps this room
served as the chapel, since the easy access from outside made it ideal for that
purpose. In any case, as the owner of a chapel, Jane apparently enjoyed a good
reputation: two other Catholics in their wills asked her to take in their daugh-
ters. The records suggest that she may have run a small school for Catholic girls
at Bachelor’s Hope.®

Jane Doyne, unlike her mother and grandmother, did not choose to re-marry
after the death of her husband. As a wealthy widow with an extensive kin net-
work, Jane could afford to remain single.* Nonetheless, the years immediately
after Joshua’s death were surely challenging. Joshua’s estate was complex to ad-
minister, given its size and the variety of economic activities it encompassed. In
addition, the majority of the children were not yet of age, and Jane had to run
the estate in such a way as to assure that each child received his or her inherit-
ance at the appropriate time. She could turn for assistance to the overseers whom
Joshua had appointed or to adult male kin. Joshua, despite his confidence in her
managerial skill, had clearly worried that his older sons would not respect their
stepmother and made their bequests partially conditional on “their Good
Behaviour towards” her.®

After all her children had grown, Jane Doyne apparently continued to live
on her own. Many of her children and grandchildren lived nearby, but the ma-
jority of her daily interactions must have been with the enslaved African Ameri-
cans at Bachelor’s Hope. No records survive to indicate if she took instructing
her slaves in religion as seriously as she had her children, although they almost
certainly would have been baptized in the Catholic Church. Nine of the ten
slaves Jane Doyne owned at the time of her death shared names with her rela-
tives, including the highly uncommon name Victoria.” This suggests that the
whites may have played a role in naming them; certainly the Catholic priests
would have insisted on appropriately Christian names at baptism, but that goal
could have been accomplished without choosing Doyne family names. It is pos-
sible that some of the Doynes were godparents to the slaves who shared their
names. Despite the shared names, there is no evidence that Jane Doyne felt any
strong personal ties to them. Unlike some planters, she did not free any of them
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or allow them to choose their new masters after her death, Instead, as her husband
and many other small slave owners had done, wher: Jane died in 1738 she distrib-
uted her ten slaves among various heirs, possibly breaking up some families in the
process.”’

Jane Doyne survived her husband by forty years and outlived four of her
nine children and stepchildren, leaving behind twenty-five grandchildren and
even some great-grandchildren at the time of her death. The lives of Jane’s chil-
dren demonstrate some of the changes occurring in Maryland. The colony was
no longer a land of opportunity: none of Joshua Doyne’s seven sons owned as
much land as he did, and only one had a larger personal estate.”® Jane Doyne
and her children lived through some hard times for Catholics, especially before
1720, but the next generation would enjoy much greater opportunities. In fact,
two of Jane’s grandsons attended Catholic schools in Europe, an opportunity
opern: only to the very wealthiest families eatlier in the century; both of these
boys became Jesuits. One of Jane’s granddaughters also attended Catholic school
in Europe, becoming a Carmelite nun. As was true in colonial Protestant
churches, women came to outnumber men in the Catholic Church in Mary-
land. Catholics enjoyed access to new outlets for piety, such as the sodalities
founded by the Jesuits in the late colonial period; women made up more than
80 percent of the members. Thirteen of Jane’s descendants—including four
males—participated in the Perpetual Adorers of the Blessed Sacrament, a so-
dality at Port Tobacco whose members took turns praying and honcring the
Blessed Sacrament from 6 A M. to 6 EM. daily.”” The commitment to Catholicism of
these later generations is a tribute to the solid foundation of piety which Jane
Doyne had established for her family.

A Slave’s Life

The circumstances of Jane Doyne’s life were quite different from those of the
second woman who is the subject of this paper. Jenny was born in January 1752 at
Blakeford, a plantation belonging to Philemon Blake in Queen Anne’s County on
Maryland’s Eastern Shore.* Her mother may have been Frances, who was de-
scribed in 1761 as “often ailing” and who was thirty-three at the time of Jenny’s
birth. Her father may have been Matthew, a slave on another Blake plantation.
Blake owned more than two thousand acres and fifty-nine slaves, while other
Blakes living nearby were equally wealthy.” Parish records suggest that there was
much visiting and intermingling among the enslaved populations of the various
Blake properties. Jenny, then, was probably raised within a relatively large kin
network.

The Blakes were devout Catholics, maintaining chapels at each of their
homes. At the time of Jenny’s birth, the Jesuits did not own any property in this
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St. Joseph Mission, Tuckahoe, Talbot County, where Reverend Joseph Mosley performed the
sacraments for slave women as well as white women and their families in the eighteenth
centiry, (Reverend Joseph Mosley, S.J. Papers, Special Collections Division, Georgetown
University Library.)
area of the Eastern Shore, so the only way Catholics could worship was to provide
their own chapels. An itinerant Jesuit visited every four to eight weeks, and these
visits became great occasions when work was suspended and rites of passage cel-
chrated. It is clear that the Blakes and other Catholic slaveowners in Queen Anne’s
County felt a deep concern for the slaves’ spiritual welfare. How they displayed
this concernis less clear. We do not know how regularly they instructed the slaves
in religion, or if they offered any incentives to encourage the bondspeople to join
the church. Neither do weknow if they required slavesto participate in Mass, or if
they left that decision to cach individual, Some of the enslaved Catholics appear to
have been quite devout and willingly participated in the rituals of the church. For
slaves to choose to serve as godparents or to marry in the church suggests a certain
degree of religiosity. The Jesuit records from the late colonial period indicate that
the Eastern Shore Church was, in fact, made up largely of slaves. The number of
baptisms and marriages of slaves far exceeds the number for whites. Whether slave
women outnumbered slave men in the Catholic Church as they did in Protestant
churches is difficult to determine.™

The opportunity to have formal rites of passage may have appealed to en-
slaved African Americans.” Baptism drew people into formal relationships, as
godparents agreed to take responsibility for their godchildren’s spiritual instruc-
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Father Mosley sent this drawing « mission to his sister in England. (Geergerown
University Library.)

tion. In St. Mary’s County, where most Catholic slaveowners owned only a few
slaves, two-thirds (68 percent) of the godparents of slaves were white. On the
Fastern Shore, by contrast, nine-tenths (90 percent) of the godparents of slaves
were themselves enslaved, probably because of the large slave population. Hav-
ing slave godparents helped to expand the kin network beyond blood relatives,
which was especially important in a situation where {amilies could be broken
apart for reasons beyond their control.™

Given what we know about the late colonial period, it seems hikely that Jenny
was baptized during one of the visits made by the priestin 1752 and that her
godparents were probably enslaved. Jenny was raised on the main plantation,
not a distant quarter, and she probably had no work obligations during the first
few years of her life. Like most enslaved women, Jenny’s mother probably was a
field hand, helping to raise wheat, corn, and tobacca. Typically, an older slave
woman looked after the young children. On Blakeford, Beck-—who was about
fifty-three at the time Jenny was born--—may have been responsible for childcare >

When Jenny was nine, about the time she probably started working in the fields,
Philemon Blake died. The death of an owner often had tragic consequences for his
slaves, wrecking their families as bondsmen were distributed among various heirs,
as happened to the Doyne slaves. Catholic slaves confronted the additional peril that
their new owners might not be Catholic; some Protestants were not willing to
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The Maryland Gazetre carried an account of the Blake fanuly ragedy on July 30, 1767 (Maryland
Historical Secicty.)

allow their slaves to practice Catholicism.™ Blake divided his estate among his
four children and his wife. Jenny became the property of the widow, Sarah Blake,
and remained at Blakeford. We do not know what happened to her immediate
family. Blake’s older son, Philemon Jr., established his own home and quarters
apart from the rest of his family. While he moved of his own volition, the slaves he
inherited had no choice but to leave behind friends and families. Fortunately, at
least, his plantation was nearby, so it was possible for the enslaved Africans to visit
cach other.”

In 1765, four years after Philemon Blake’s death, an English-born Jesuit
named Joseph Mosley established the mission of St. Joseph’s at Tuckahoe. The
mission, situated on the relatively flat lands near the Wye River along the border
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between Queen Anne’s and Talbot counties, included a chapel and a farm. Mosley
brought with him eight slaves from the Jesuits’ plantation at White Marsh in
Prince George's County. The priest served the mission with dedication, and,
thanks to his good work, Catholics in the area probably were able to go to Mass
more often.

The missionary’s relationship with his enslaved parishioners was complex.
Mosley did not think highly of slaves, describing them as “naturally inclined to
thieving, lying and much lechery” and “a stubborn, dull set of Mortalls that do
Nothing but by driving.” But he clearly served the enslaved Catholics with zeal.
Not only did he perform more slave baptisms and marriages than white, but he
also made sure that they were properly catechized. He reported with pride to his
sister that the slaves who “belong to ye Gentlemen of our Persuasion; & our
own, are all [Christ)ians and instructed in every [Christ]ian duty with care”™

Two years after Mosley’s arrival, a deadly fever swept through the Blake plan-
tations. Although the Blakes sent for doctors and the Blake women “constantly
attended, and nursed” the slaves, they could not prevent a massive loss of life.
On March 5, 1767, Mosley buried Vincent and other children at Mrs. Blake’s,
followed the next day by five children at Charles Blake’s plantation. The epi-
demic continued throughout the summer, and work must have come to a halt
as those who escaped illness tended the sick and dying. In all, between twenty-
three and thirty-six Blake slaves died, perhaps more. The experience of such
tremendous loss of life must have affected the survivors, including Jenny, for the
rest of their lives. The death of Sarah Blake in June added to the trauma, for
once again the survivors faced dislocation. Jenny became the property of Sarah’s
younger son, Charles Blake.”

Jenny by now was in her late teens, and it was time to consider a marriage
partner, The kin connections between the Blake slaves were close enough thatat
least two couples required dispensations to marry. The lack of suitable partners
led almost one-third to marry slaves from other plantations. Jenny’s attentions
turned to a young man named Jerry, who had come to Tuckahoe from the Jesuit
plantation at White Marsh in 1767. Jerry was twenty-two and Jenny eighteen
when they were married in November 1770. Their wedding took place on a
Monday at St. Joseph’s Chapel at Tuckahoe, with Father Mosley officiating.
Mosley and the Blakes gave their slaves time off to attend the wedding, so the
couple married in the presence of many of their friends and relatives.*

The young couple was unusually fortunate in that Mosley bought Jenny, so
she was able to join her husband. Only cight other slaves lived at the two-hun-
dred-acre farm. The oldest, Nanny, had been born in Guinea around 1710 and
had come to Tuckahoe in 1765 from White Marsh. At age thirty-three, Tom was
the oldest male, He and his first wife Frank had also been among those coming
from White Marsh to Tuckahoe in 1765, along with their five children, all under
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age twelve. A sixth child had been born to them in 1765, but the next year Frank
had died. Tom remained a widower until early 1770, when he married Nell Told, a
Blake slave whom Mosley apparently bought.*!

Jerry and Jenny were of necessity quite intimate with Tom and Nell, for all
the slaves apparently lived in the same building. When Mosley had first moved
to Tuckahoe in 1765, he told his sister that “there were three buildings, a miser-
able dwelling-house, a much worse for some negroes, and a house to cure to-
bacco in. My dwelling-house was nothing but a few boards riven from oak trees,
not sawed plank . .. no plastering, and no chimney, but a little hole in the roof to
let out the smoke.” He had immediately gotten the slaves to plaster his house
and build a brick chimney, and surely the slaves carried out some improve-
ments on their house as well. Nevertheless, the slaves” house was quite crowded,
a situation which eased a little in 1771 when Mosley sent three of Tom’s daugh-
ters to live at another Jesuit plantation. However welcome more space might
have been, the breakup of the family—two of the girls were only five and seven
surely disturbed all the slaves at Tuckahoe.*?

Given the lack of adult laborers at the farm, Jenny probably worked in the
fields. The slaves raised tobacco and corn and tended livestock. Since Mosley
was not an experienced farmer and was often away cn missionary trips, Tom
must have had a great deal of authority over the work routines. According to his
diary, Mosley did join his enslaved workers in the fields at harvest time. Nanny
was surely past field work, although she probably did watch the children and
performed some household chores. Mosley hired neighboring white women to
do his washing and mending,. Like many Chesapeake masters, the priest some-
times paid the male slaves for doing extra tasks, such as making rails and maul-
ing logs. He occasionally bought chickens, and once a pig, from the female slaves.
Sundays and holy days provided the African Americans an opportunity to tend
to their own gardens and animals and to extend their social network beyond
Tuckahoe, visiting friends and relatives from other plantations after Mass.”

Jerry and Jenny began a family right away, and Jenny was pregnant approxi-
mately every two years for the next decade. Their first son, Matthew, was bap-
tized in 1771 but died before reaching his second birthday. His brother Samuel,
born in 1773, survived, but his sister Frances died just twelve days after her
baptism in 1775, The next year Jenny gave birth to another girl, also named
Frances. Thomas, who was born in 1778, was apparently Jenny’s child, as was
Henrietta, born two years later. There were five more children born at Tuckahoe
in the 1780s, including three in 1784. It is hard to identify their parents, but
surely at least one of these children was Jerry and Jenny’s.*

Naming these children provided an opportunity to honor relatives and
friends. Matthew and the two girls named Frances may have been named for
Jenny’s parents, while Samuel may have been named for her brother. Thomas and
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Henrietta were named for other slaves at Tuckahoe. Itis possible that these slaves
were related to Jerry, since they all came originally from the Jesuits’ plantation at
White Marsh.*

The choice of godparents also helped strengthen ties among the slave fami-
lies at Tuckahoe and slaves on other plantations. Half of the godparents of Jenny's
children lived at Tuckahoe. Tom served as godfather to two of the children, while
two of his sons and one of his daughters also were godparents to Jenny’s chil-
dren. The Blake plantations provided three additional godparents, and the re-
mainder were slaves belonging to small planters living in the vicinity. Jerry and
Jenny together acted as godparents for three slave children belonging to small
planters, and Jenny joined Robert, a slave from Blakeford, as godparents to a
fourth child.*

Mosley certainly expected other slaveowners to instruct their slaves in reli-
gion, so he must have participated in guiding the spiritual development of Jerry
and Jenny’s children. But he would have expected Jerry and Jenny to participate
as well.”” We know nothing about how the families at Tuckahoe practiced their
religion. At a minimum, they attended Mass regularly, participated in confes-
sion and communion at Easter, and took part in rites of passage. They certainly
had the opportunity to visit the reserved sacrament in the chapel, to protect
themselves by using holy water and making the sign of the cross, and to use
rosary beads to count their prayers. They probably also observed the church’s
days of abstinence, and it seems likely that Mosley allowed thern to refrain from
hard labor on the more important holy days, as Church regulations demanded.™
But they did not join sodalities, they did not attend Catholic schocls, and they did
not join religious orders. Nor could they read Catholic books, since there is no
evidence that Jenny or Jerry or any other Jesuit slave was literate.

Jenny’s life surely revolved around her family, her work, and probably her
church, but outside forces sometimes impinged on her world. In late 1773, for
example, news of the papal suppression of the Society of Jesus sent Mosley into
a deep depression, and he contemplated giving up his mission. He clearly cut
back on his pastoral work for at least the next year, presumably spending more
time at Tuckahoe. How Jenny felt about Mosley’s increased presence is not known,
of course.” The American Revolution caused much turmoil on the Eastern Shore,
as civil war developed between the loyalists and the patriots. Mosley tried to
avoid taking sides: he initially refused to take an oath of loyalty required of
ministers by the Maryland assembly in 1778, which kept him from preaching
for a few months, until he took the oath, There is no evidence to indicate that
the enslaved population at Tuckahoe took advantage of the disorder to run away
nor is there any indication of how the tumultuous war years affected their lives.

By the end of the Revolutionary War, Mosley had embarked on a building
program at Tuckahoe, which surely disrupted the lives of Jenny and the other
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slaves at the plantation. He and the slaves built a brick chapel with a dwelling
house attached; the building was substantial, fifty-two feet long and twenty-
four feet wide. The first service in the new chapel, held on Easter Sunday in
1784, attracted an overflow crowd, and between two and three hundred people
attended the Masses that Mosley offered there each month. The more frequent
Masses probably meant both more work and more opportunities for socializing
for the enslaved population at Tuckahoe, while the new house may have meant
that one of the slave families was able to move into Mosley’s old house.™

Unlike the situatior. when most small slaveowners died, Mosley’s death in
1787 apparently did not disturb the routine at Tuckahoe. Another former Je-
suit, John Bolton, moved to Talbot County to take his place. At some point,
whether before or after Mosley’s death, other whites moved to Tuckahoe. The
1790 census listed Bolton as head of a household that included another free
white male, two free white fernales, and eleven slaves. Presumably, the white
male was an overseer, while the females were surely his relatives. What effect
their presence had on Jenny is difficult to determine, but it did mean housing
was in short supply once again.>

Jeniny was more fortunate than many enslaved women. She and Jerry were
able to spend their entire married lives together. It is not clear if all of their
children remained with them. Mosley had sent some of Tom’s children to larger
Jesuit plantations, and perhaps he did so with Jerry and Jenny’s as well. There
was only one more slave living at Tuckahoe in 1790 than had lived there when
Jerry and Jenny had gotten married twenty years earlier, But Jerry was not among
them, having died in 1788 at age forty. He was buried at the Blakes’ plantation at
Wye, near Tuckahoe. Perhaps that was where he died, since he normally would
have been buried in the graveyard at St. Joseph’s, as their two children had been.
Jenny lived long enough to attend Samuel and Henrietta’s weddings in 1799.
Both of them married slaves from other plantations. That same year, Henrietta’s
son Jerry was baptized in the Catholic Church. Jenny’s death is not recorded in
the church records.”

Jenny is unusual in that we know more about the details of her life than we
do about most Catholic slaves in colonial Maryland. But her life was typical for
Catholic slave women on the Eastern Shore. Most belonged to whites who en-
couraged their slaves to practice Catholicism, and most lived on plantations
with ten or more slaves. Jane Doyne, meanwhile, is also representative of the
landowning white women of the Western Shore. She lived longer and enjoyed a
more luxurious lifestyle than many of her neighbers, but she was not from the
very upper crust of the gentry.

The lives of these two women demonstrate some of the experiences of Catho-
lic women in colonial Maryland. They played a crucial role in the survival of
Catholicism, supervising their households in the observance of Sundays and holy
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days, participating in rites of passage, and transmitting the faith to the next gen-
eration. Race and class affected their experiences profoundly. While her husband
lived, Jane Doyne was legally subordinate to him, but as a wealthy widow, she was
able to govern her own religious life. It was her choice to continue to sponsor a
chapel, to instruct others in Catholicism, to pray, to read religious books. It was
true that the government did place some constraints on Catholic worship, but
those restraints did not limit and in some ways enhanced her experience of Ca-
tholicism. Her children and grandchildren had even greater opportunities to seek
Catholic educations, to pursue religious vocations, and to join sodalities. Jenny’s
experiences as a Catholic, by contrast, were limited by her status as a slave, She was
able to attend Mass regularly, marry in the Church, and have her children bap-
tized. But that was to some extent a result not of her own choices but because of
who her owners were: the devout Blakes, followed by the Jesuit Mosley. She had no
opportunity to seek education for herself or her children. She could not pursuea
religious vocation, and even joining a sodality was apparently not a possibility. Yet
she succeeded in passing the faith to her children. Theyremained, so far as we can
tell, practicing Catholics, marrying and having their children baptized in the
Church.
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